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FOREWORD

It has long been recognised by western scholars how valuable is the vast corpus
of Hadith (sc. the sayings of the Prophet, his companions, the early Caliphs and
other leading Muslim scholars) for the study of early Islam. The pioneer efforts
of the great Hungarian orientalist Ignaz Goldziher — now available in English
as Volume II of his Muslim Studies (London 1971) — demonstrated how much
light these traditions threw on the religious development of Islam and on the
political. and sectarian disputes of its first three, formative centuries.
Subsequent scholars like the late Joseph Schacht have examined critically the
body of Hadith and have corrected some of the misconceptions which had arisen
over its historical interpretation; the results of these inquiries were embodied in
his difficult but very significant book, The Origins of Muhammadan
Jurisprudence (Oxford 1950).

Yet the average Muslim believer knows the Hadith not as a historical

document, but as a fundamental element in the vital fabric of his faith, which
has been second only to the direct revelation of God in the Qur’an itself. For the
Muslim community, the Hadith has traditionally provided a norm of conduct
and behaviour in the ethical sphere, and a source of legal prescriptions in the
practical one, a means of following the sunna or example of the Prophet and of
the generations of pious, early Muslims, as-salaf as-salihun. Where the Qur’an
has not been explicit, the Hadith has often supplied guidance, providing an
intermediate source of knowledge between the text of the Holy Book itself and
- the ratiocinations of the religious lawyers, the fugaha’, who had recourse, when
all else failed, to such principles as analogical reasoning and personal
judgement.
"~ However, it is not easy for the Muslim today, even if he be a native Arabic
speaker, to read the Hadith; the language is archaic and at times difficult, and
indeed, philologists and grammarians of the classical period came to regard the
Hadith as a valuable quarry for rare words. Although many translations of
Hadith collections, or of selections from it, have been made into the other great
Islamic languages like Turkish, Persian and Urdu, there are few available in
western European languages. The most important of these is the French
translation by O. Houdas and W. Margais of the Sahih of Bukhari, as Les
traditions islamiques (Paris 1903-14, 4 vols.). Also, various of the anthologies of
Islamic religious and devotional literature in translation devote sonie space to
the Hadith; especially valuable here is the section on Tradition in the late
Arthur Jeffery's A Reader on Islam (The Hague 1962), pp. 79-250.

The present book provides a translation by Muhammad Zafrulla Khan (who
has already given us a translation of the Qur’an, The Quran, Curzon Press,
London 1971) of the Riyad as-Salihin, literally “Gardens of the Righteous”,

vii



viii ) FOREWORD

written by the Syrian Shafi'i scholar Muhyi ad-Din Abu Zakariyya’ Yahya b.
Sharaf an-Nawawi (1233-78), who was the author of a large number of legal and
biographical works, including a celebrated collection of forty well-known
hadiths, the Kitab al-Arba’in (actually containing some forty-three traditions),
much commented upon in the Muslim countries and translated into several
European languages. His Riyad as-Salihin is a concise collection of traditions,
which has been printed on various occasions, e.g. at Mecca and Cairo, but never
before translated into a western language. Hence the present translation by
Muhammad Zafrulla Khan will make available to those unversed in Arabic one
of the most typical and widely-known collections of this type.

Manchester, 1974 C.E. BOSWORTH



INTRODUCTION

The Holy Quran is the one fundamental source of all Islamic values. These
values were illustrated in the life of the Holy Prophet (on whom be peace): You
have in the Messenger of Allah an excellent exemplar for him who hopes to meet
Allah and the Last Day, and who remembers Allah much (33.22). O ye who
believe, obey Allah and obey His Messenger and those who are in authority
among you. Then if you differ in anything, refer it to Allah and His Messenger if
you are believers in Allah and the Last Day. That is the best and most
commendable in the end (4.60).

The object of human existence being the winning of Allah’s pleasure, the
means for the attainment thereof is obedience to Allah, and the visible
illustration of that ideal is to be found in the Holy Prophet. Announce: If you
love Allah, then follow me, Allah will then love you, and forgive you your faults.
Allah is Most Forgiving, Ever Merciful. Call on them: Obey Allah and the
Messenger, then if they turn away, let them remember that Allah loves not the
disbelievers (3.32-33). Whatever the Messenger gives you, that take; and
whatsoever he forbids you, from that abstain. Be mindful of your duty to Allah.
Surely Allah is Severe in retribution (59.8).

The highest spiritual rewards are attainable only through obedience to Allah
and the Messenger: Whoso obeys Allah and the Messenger shall be among
those upon whom Allah has bestowed His favours — the Prophets, the Faithful
ones, the Martyrs and the Righteous — and excellent companions these are.
This is Allah’s grace and Allah is All-Comprehending (7.70-71).

It thus became necessary that a group of people should be trained and
disciplined in Islamic values by the Holy Prophet both by his precept and his
example. In the discharge of this assignment all directions given by the Holy
Prophet were binding and were revered and carried out as having the authority
of the Divine in their support, for in carrying out his prophetic functions the
Holy Prophet was an instrument of the Divine: He does not speak out of his own
desire; it is revelation sent down to him (53.4-5).

It had to be so, for obvious reasons. The Holy Quran left many matters to be
regulated by the Holy Prophet. The Salar was prescribed very early in the
Meccan period but the content and the manner of the performance of the
services was left to be prescribed and illustrated by the Holy Prophet. That is
why through the centuries and throughout the House of Islam, the five daily
services have followed the pattern set by the Holy Prophet. The same applies to
the Fast of Ramadhan and indeed to all ordinances and prohibitions of Islam.

The warp and woof of the Islamic pattern of life is, therefore, furnished by the
Holy Quran and the Sunnah (precept and example) of the Holy Prophet. The
source of the Sunnah, the indispensable complement and illustration of the
Quran, is the Hadith, that is to say, whatever the Holy Prophet said or did or
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X INTRODUCTION

abstained from in his capacity as the Excellent Exemplar, the following of whose
example was the source of all blessing and the way of winning through to the
pleasure and love of the Divine. It is understandable, therefore, how keenly the
Companions of the Holy Prophet watched his every gesture and drank in and
preserved the memory of every word that he uttered. It is due to this keen
watchfulness on the part of his devoted followers that we have a complete
picture available to us, in its minutest detail, of the life of the Holy Prophet.

The Quran is the code, the Sunnah of the Prophet is its illustration. The Holy
Prophet cautioned his Companions to be extremely careful in watching,
listening to, and reporting whatever he said or did or abstained from. To make
assurance doubly sure, he laid down the criterion that if anything attributed to
him was not in accord with the Quran it was to be rejected as not proceeding
from him. This criterion prescribed by the Prophet himself is a wholesome
safeguard in judging the weight and value of what might be ascribed to him.

With the early and rapid spread of the dominion of Islam, the need of an
authentic record of the Sunnah of the Prophet began to be insistent, and it
became meritorious to report from mouth to mouth whatever came to anyone’s
knowledge having a bearing upon the Sunnah. A large part of this related to the
niceties of juristic definition and interpretation. With that we are not here
primarily concerned. We are concerned here, mainly, with that part of the
Sunnah which illustrates the carrying into effect of moral and spiritual values.

There began to emerge fairly early a Science of Tradition. It is not necessary
for our purpose to describe it in detail; suffice it to say that it concentrated
mainly on examining and checking on the chain of narrators of a hadith. If a
single link in the chain was judged weak or defective, the whole was rejected.
Despite great care taken in that regard, and the use of a wise discretion in other
respects, an enormous store of Tradition began to be accumulated as time
passed.

The first great Teacher of Tradition was the revered founder of the Maliki
School of Jurisprudence, Imam Malik ibn Anas. His collection of hadith known
as the Muwatta of Imam Malik ranks with the most authentic compilations of
hadith which had become known as the Sahih Sitta, i.e. the Six Authentic
Compilations. These were the Sahik of Bokhari, Muslim, Tirmidhi, Abu Daud,
Nisai and- Ibn Majah. The best known traditions are often found in two or more
of these compilations. It is rare for a tradition to have been included only in one
of them. It does not follow, however, that for that reason the authority of the
particular hadith is in any way reduced. There are other criteria to be applied
for judging the weight and value of a tradition included in the Sahih. This
enormous collection of tradition, though freely available in Arabic, could not be
casily mastered even by devout scholars, more particularly as a large number of
comentaries on the Sahih began to be compiled and were circulated. The need
thus arose of briefer compilations designed to serve limited purposes. Of these,
one of the most useful and popular is that known as Riyadh as-Salihin, of which
an English translation is, for the first time, here respectfully presented.
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Riyadh as-Salihin is a selection of hadith made by Imam Muhyi ad-Din Abu
Zakariyya Yahya ibn Sharaf an-Nawawi; for short, Imam Nawawi. Imam
Nawawi was born in the village of Nawa in the vicinity of Damascus in 631 A.H.
(= A.D. 1233). He grew up in Nawa and at the age of nineteen moved into
Damascus where he completed his studies and later wrote on and taught all the
subjects which were then current among religious scholars of that age. At one
time he was attracted to the study of medicine but soon abandoned the attempt
as he thought that it would distract his mind and wean it away from the study
and pursuit of subjects in which he was more vitally interested. Imam Nawawi
ted a life of singular piety, righteousness, simplicity and concentration on the
spiritual. He left behind a large number of valuable works on different topics,
the best known of which is his Commentary on the Sahih of Muslim. He also
wrote a Commentary on a part of the Sahih of Bokhari.

Ryadh as-Salihin is a selection from the Sahih and one or two other works on
hadith, among them. the Muwatta of Imam Malik. The greater pa®t of the
hadith included in the Riyadh as-Salihin is a selection from Bokhari and
Muslim; most of these are to be found in both. Most sections of Riyadh
as-Salihin set out the relevant verses from the Holy Quran at the outset of the
section, as emphasising that the Sunnah of the Holy Prophet is an illustration of
the values inculcated by the Quran. It was inescapable that some of the
traditions relevant to more sections than one would be repeated. In such cases,
repetition has been largely avoided in the translation by furnishing cross
references.

Imam Nawawi, the saintly scholar, died at the early age of forty-six in 676
A.H. (= A.D. 1278) in the village of his birth, and was deeply mourned by all
sections of Muslim society in Damascus.

We set out below in an English translation the preface written by Imam
Nawawi to the Riyadh as-Salihin:

‘In the name of Allah, Most Gracious, Ever Merciful. =

‘All praise belongs to God, the One, the Mighty, the Supreme, the Most
Forgiving and Forbearing, Who makes the night follow the day so that it would
be an admonition and warning for those who have been blessed with insight and
should be a lesson for the wise and far-sighted. He it is Who chooses whom He
wills and awakens them from the sleep of neglect and bestows upon them the
bounty of piety and enables them to be occupied with reflection and
observation, and equips them with the capacity to retrace their steps after a
mistake and to accept and follow good advice. He enables them to worship Him,
to prepare for.the hereafter and to be constant in the pursuit of these objectives.
I praise Him in the most eloquent, pure and comprehensive terms.

‘I bear witness that there is no one worthy of worship save God alone Who is
Holy, Noble, Gracious anid Merciful. I bear witness that our lord and master is
His Servant and Messenger and His friend and loved one, who points out the
straight path and calls people to the true faith. May Allah have mércy on him
and on all Prophets and the righteous and their descendants.
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‘After praise of Allah and calling down blessings on the Holy Prophet I
proceed. Allah has affirmed: I have created men, high and low, so that they
might worship Me. I desire no support from them, nor do I desire that they
should feed Me (51.57-58). These verses clearly establish that the purpose of
man’s creation is that he should obey God. It is, therefore, imperative that he
should keep this purpose constantly in mind ‘and should pay no attention to
worldly adornment and ornament, for this home is not eternal and this is not a
place of permanent abode. This world is merely a means of conveyance to the
hereafter. This is not a place of joy and happiness. The highway of this life will
abandon one at a certain turn, it will not keep one company forever. Then those
are awake who pass their life in worship and obedience, and those are wise and
reasonable who make righteousness their rule of life.

‘The Holy Quran describes the transitory character of the hither life in the
following terms: The life of this world is like water that We send down from the
clouds, then tr.e vegetation of the earth, of which men and cattle eat, mingles
with it and the earth is embellished and looks beautiful, and its owners believe
that they are its complete masters; then by day or by night, Our command
comes to it and We convert it into a mown-down field, as if nothing had existed
there the day before. Thus do We expound the Signs for a people who reflect
(10.25).

*There are numerous verses in the Quran to the same purpose. A poet has said
in the same context: There are many wise servants of Allah who have withdrawn
from the world being apprehensive of its trials and tribulations. When they
looked deeply into the world they realized that it was not man’s true home. They
took it as a deep ocean and raised in it the anchors of vessels equipped with
righteous deeds.

‘Thus the world being transitory and the purpose of our creation being such
as | have set out, it becomes the duty of every wise adult Muslim to follow the
way of the chosen ones and adopt the methods of men of wisdom and
understanding and to be occupied in preparing for the attainment of the
purpose to which I have drawn attention, keeping in mind that which I have
pointed out. The best and most correct way to be adopted for the attainment of
this purpose is total obedience to the Holy Prophet.

‘God has commanded: Assist one another-in piety and rectitude (5.2); and the
Holy Prophet has said: So long as a Muslim occupies himself with helping a
brother, Allah, the Exalted, occupies himself with helping him (Muslim,
Tirmidhi and Nisai). He has also said: He who directs another towards good will
have such merit as the one who follows his direction; and has said: If a person
calls another towards guidance he will have as much merit as the one who
follows his direction, without there being the least diminution in the merit of
either (Muslim and Abu Daud).

‘It is reported that the Holy Prophet said to Ali: Should Allah guide one
person along the right path through thee, that will be better for thee than many
red camels (Bokhari and Muslim).



INTRODUCTION xiii

‘Having in mind these verses of the Holy Quran and these directions of the
Holy Prophet (on whom be peace and blessings of Allah) I was moved to prepare a
compendium of such of the ahadith of the Holy Prophet which should heip to
render easy the journey of a reader to the hereafter and should serve him as a
means of acquiring external and internal order in his life and which should
comprise urgings and warnings and the discipline, piety and exercises towards
the reform of conduct and the training of morals and the purification of hearts.

‘T have taken care in this book to select from well-known sources only such
ahadith as are clear and authoritative. In the beginning of each section attention
will be drawn to relevant verses of the Holy Quran.

‘I am hoping that if this book is completed it will help to guide the reader, by
Allah’s grace, towards virtue and goodness and will guard him against evil and
ruin. I request everyone of my brethren who might draw some benefit from this
book to pray for me, my parents, my teachers, my friends and for all Muslims. I
depend entirely upon God, in Him I believe and in Him I put my trust. He is
sufficient for me and He is the Best helper. There is no strength to resist evil, nor
any power to do good except through Allah, the Mighty, the Wise.’

August, 1974 ZAFRULLA KHAN



NOTE

The salutation to the Holy Prophet in the words ‘upon whom be the peace and
blessings of Allah’ after his name, and the invocation ‘may Allah be pleased
with him’ after the names of his companions are expressly set out in the
manuscript but are omitted in print in order to accommodate the text to the
modern reader. They should, nevertheless, be understood as repeated in each
case.

In this translation the form ibn has been used in both initial and medial
positions in the names of persons, in order to conform with current usage,
although bin occurs medially in the original text.



IN THE NAME OF ALLAH. MOST GRACIOUS, EVER MERCIFUL

1.
On Sincerity and the Importance of Motive in every type of Action

Allah, the Exalted, has said:

1. They had only been commanded to worship Allah,
devoting themselves wholly to Him in full sincerity. and to
observe Prayver and to pay the Zakat. This is the enduring
faith (98.6).

2. Their flesh reaches not Allah, nor their blood, but it is
your righteousness that reaches Him {22.37).

3. Warn them. O Prophet: Whether you keep hidden that
which is in your minds, or disclose it, Allah knows it well

(3.30).

1. Umar ibn Khattab has related that he heard the Holy Prophet say:
Motive determines the value of all conduct, and a person attains that which he
desires. If the motive of one who emigrates is to attain to Allah and His
Messenger, then that is the purpose of his migration; and he who migrates
seeking the world attains to it, and he who migrates for the sake of a woman,
marries her and thus his migration is for the purpose he has in mind (Bokhari
and Muslim).

2. Ayesha has related that the Holy Prophet said: A host will advance
upon the Ka‘aba and when it reaches the plain all of them, the first and the last,
will be swallowed up by the earth. Whereupon she said: Messenger of Allah,
why all of them? He replied: All of them will be swallowed up, but they will be
raised up for judgment according to their motives (Bokhari and Muslim).

3. Ayesha has related that the Holy Prophet said: After the fall of Mecca
emigration is no longer obligatory; but striving in the cause of Allah and
yearning for it continue obligatory; when you are called you should go forth
(Bokhari and Muslim).

4. Jabir ibn Abdullah has related: We were with the Holy Prophet in a
campaign when he said: There are some people in Medina who are with you in
spirit wherever you march and whatever valley you traverse. It is only illness that
has kept them from being with you in person; and one version adds: They are
your partners in reward (Muslim). Bokhari’s version is: Anas has related: We
were returning from the campaign of Tabuk with the Holy Prophet when he
said: There are people left behind in Medina who were with us in spirit in every
pass we crossed and every valley we traversed. They were kept back by some
disability. '

5. Ma'an ibn Yathid ibn Akhnas (all three Companions) has related: My
father set aside some dinars for charity and gave them to a person in the
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mosque. I went to that person and brought back the dinars to my father. He
said: I had not intended these for you. So we went to the Holy Prophet and
submitted the matter to him. He said to my father: Yathid, you have earned
merit for what you intended; and to me he said: Ma‘an, you ate entitled to what
you have taken (Bokhari).

6. Sa‘ad ibn Abi Waqqas (one of the ten who had been given the glad
tidings of admission into Paradise) has related: The Holy Prophet came to
inquire after my health when I was seriously ill in the year of the Farewell
Pilgrimage and I said to him: Messenger of Allah, you see how it is with me. I
am a man of means and my sole heir is my daughter. May I, then, give away
two-thirds of my property in charity? He said: No. Then one-half, O Messenger
of Allah? Again he said: No. Well then, one-third, Messenger of Allah? On
which he said: One-third, and one-third is ample. It is better that you should
leave your heirs in easy circumstances rather than in want, reduced to soliciting
alms from others. Whatever you spend seeking the pleasure of Allah, even a
morsel of food that you put in the mouth of your wife, will bring its reward.
Then 1 said: Messenger of Allah, shall I be left behind in Mecca, when you
return to Medina with my fellow-companions? He said: You will certainly not
be left behind. Whatever you do seeking the pleasure of Allah will raise your
station and your high status. I am hoping that you will survive to be a source of
benefit for some people and of trouble for others. Then he supplicated: Make
perfect the emigration of my Companions, O Allah, and do not turn them back
on their heels. But the one to be pitied was Sa‘ad ibn Khaulah who died in
Mecca, and the Messenger of Allah expressed mercy and compassion for him
{Bokhari and Muslim).

7. Abu Hurairah has related that the Holy Prophet said: Allah does not
regard your bodies and looks, but looks at your hearts (Muslim).

8. Abu Musa Asha'ri has related: The Holy Prophet was asked: Which of
three strives in the cause of Allah, one who fights in order that he should display
his bravery, or one who fights out of a feeling of indignation, or one who fights
in order to show off? He replied: He who fights so that the word of Allah be
exalted, is the one who strives in the cause of Allah {Bokhari and Muslim).

9. Abu Bakarah Thaqfi has related that the Holy Prophet said: When two
Muslims confront each other with swords and one is killed, both end up in hell. 1
said: Messenger of Allah, as to the one who kills it is understandable; but why
the other? He answered: The other was also eager to kill his opponent (Bokhari
and Muslim).

10. Abu Hurairah has related that the Holy Prophet sald Prayer in
congregation is more than twenty-five times greater in merit than Prayer at
home or in the shop etc. Therefore, when a person makes his ablutions carefully
and proceeds to the mosque with the sole purpose of joining in the service his
station rises in grade at every step and one of his sins is wiped out. From the
moment he enters the mosque he is accounted as a participant in the service
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while waiting for the service to begin, and, so long as he causes no inconvenience
to anyone and his state of purity is maintained, the angels continue to pray for
him: Allah, have mercy upon him; Allah, forgive him; Allah, turn to him with
compassion (Bokhari and Muslim).

11. Abdullah ibn Abbas has related that the Holy Prophet repeated
Allah’s affirmation that He has defined good and evil and has expounded their
gradation. He, therefore, who makes up his mind to do a good deed, is rewarded
by Allah for one full measure of it, and if he then proceeds to carry it out Allah
rewards him from ten to seven hundred times and even many times more. He
who is inclined towards an evil deed, but does not carry it out, is rewarded by
Aliah for one full measure of good deed. Should he carry it out, he is debited
only one evil deed (Bokhari and Muslim).

12. Abdullah ibn Umar has related that he heard the Holy Prophet
recount the following: Three persons, of a people before you, were on a journey
when they were overtaken by a storm and they took refuge in a cave. A rock
slithered down from the mountain and blocked the exit from the cave. One of
them said: The only way for deliverance left is to beseech God for it by virtue of
some righteous deed. Thereupon one of them supplicated: Lord, my parents were
veryold and I used to offer them their nightly drink of milk before my children and
the other members of the family. One day I was drawn far away in search of
green trees and did not get back till after my parents had gone to sleep. When I
had milked and brought their drink to them they were asleep, and I hated to
disturb them, nor would I give any part of the milk to my children and others till
after my parents had had their drink. Thus, with the vessel in hand, I awaited
their wakening till the flush of dawn, while the children cried out of hunger at
my feet. When they woke up they had their drink. Lord, if I did this seeking Thy
pleasure, then do Thou relieve us of the distress imposed upon us by this rock.
Thereupon the rock moved a little but not enough to let them pass out. Then
one of the other two supplicated: Lord, I had a cousin whom I loved more
passionately than any man loves a woman. I tried to seduce her but she would
have none of me, till in a season of great hardship from famine she approached
me and I gave her one hundred and twenty dinars on condition that she would
yield herself to me. She agreed. and when we got together she pleaded: Fear
God, and do not break the seal unlawfully; whereupon I moved away from her
despite the fact that I desired her most passionately; and I let her keep the
money I had given her. Lord, if I did this seeking Thy pleasure, do Thou move
the distress in which we find ourselves. Again, the rock moved a little but not
enough to let them pass out. Then the third supplicated: Lord, I hired some
labourers and paid them their due, but one of them left leaving behind what was
due to him. I invested it in business and the business prospered greatly. After a
time the labourer came back and said: O servant of God, hand over to me my
wages. [ said to him: All that you see is yours; camels, cattle, goats and slaves.
He said: Mock me not, O servant of Allah. I assured him: 1 am not mocking
you. So he took all of it, sparing nothing. Lord, if I did this seeking Thy
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pleasure, do Thou relieve us of our distress. The rock then moved away, and
they emerged walking freely (Bokhari and Muslim).

2.
On Repentance

Allah, the Exalted, has said:

4. Turn ye to Allah, all together, O believers, that you may
prosper (24.32).

5. Seek forgiveness of your Lord and turn to Him in
repentance (11.4).

6. O ve who believe, turn to Allah in sincere repentance

(66.9).

13. Abu Hurairah relates that he heard the Holy Prophet say: Allah is my
witness, that I seek forgiveness of Allah and turn to Him more than seventy
times a day (Bokhari).

14, Aghirr ibn Yasar Muzanni relates that the Holy Prophet admonished:
Turn to Allah, ye people, and seek forgiveness of Him. For myself, I turn to
Allah a hundred times a day (Muslim).

15. Anas ibn Malik, servant of the Holy Prophet, said: Allah is more
pleased with the repentance of a servant of His than would be one of you who
were to lose his camel in a barren desert and then find it suddenly (Bokhari and
Muslim). The version in Muslim adds: Allah is more pleased with the
repentance of a servant of His than would be one of you who were to lose his
riding camel, which carries his food and drink, in a barren desert, and losing all
hope of finding it he were to lie down in the shade of a tree, and then should
suddenly find it standing near him and should seize its nose-string and in his
excess of joy should blurt out: O Allah, Thou art my servant and [ am Thy lord.

16. Abu Musa Ash‘ari relates that the Holy Prophet said: Allah will
continue to hold out His hand at night so that he who has sinned during the day
might repent, and to hold out His hand during the day so that he who has sinned
at night might repent, till the sun should rise from the west (Muslim).

17. Abu Hurairah relates that the Holy Prophet said: Allah will turn with
mercy to whoever repents before the sun rises from the west (Muslim).

18. Abdullah ibn Umar relates that the Holy Prophet said: Allah, the
Lord of honour and glory, will accept the repentance of a servant of His till his
death-rattle begins (Tirmidhi).

19. Zirr ibn Jubaish relates: I went to Safwan ibn Assal to inquire about
the symbolic passing of the hands over socks in the course of ablutions. He
asked me: Zirr, what brings you? I replied: Search of knowledge. He said:
Angels spread their wings for one who seeks knowledge out of pleasure at what
he seeks. I told him: Some doubt has arisen in my mind concerning the symbolic
passing of hands over.socks in the course of ablutions after one has been to the
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privy or the urinal. Now, you are one of the Companions of the Holy Prophet and
I have come to ask you: Did you hear him mention anything concerning it? He
replied: Yes. He directed us that while we were on a journey we need not take off
our socks for washing the feet in the course of ablutions during a period of three
days and nights, except after consorting with our wives. In other cases, e.g.
sleep, a visit to the privy or urinal etc., the symbolic passing of the hands over
socks would suffice during that period. I then asked him: Did you hear him say
anything concerning love and affection? He replied: We were with the Holy
Prophet in the course of a journey when a desert Arab called out to him in a loud
rough voice: O Muhammad! The Holy Prophet answered him in almost the
same tone: Here I am. I said to the Arab: Fie on thee, lower thy voice in his
presence; Allah has so commanded. To me he retorted: I will not lower my
voice; and then addressing the Holy Prophet said: What about a person who
loves a people but has not yet found himself in their company? The Holy
Prophet made answer: On the day of Judgment a person will be in the company
of those he loves. He then continued talking to us and in the course of his talk
made mention of a gateway in the west, the width of which could be traversed by
a rider in forty or seventy years. Sufyan, who is one of the narrators of this
hadith, adds: This gateway is in the direction of Syria. Allah created it along
with the creation of the heavens and the earth. It is open for repentance, and will
not be closed tifl the sun rises from that direction (Tirmidhi and others).

20. Abu Sa‘id Khudri relates that the Holy Prophet said: An individual
from among a people before you having killed as many as ninety-nine persons
inquired who was the most learned person on earth. He was directed to a monk.
He went to the monk and said: I have killed ninety-nine persons. Is there any
chance of repentance left for me? The monk answered: No. Forthwith he
dispatched the monk also and completed a full century of victims. Then he
inquired again: Who is the most learned person on earth? and was directed to a
savant, to whom he said: I have killed a hundred persons. Is there a chance of
repentance left for me? The savant said: Yes. What can stand between you and
repentance? Proceed to such and such aland. In it there are people who worship
God. Join them in the worship of God and do not return to thine own land, for it
is an evil place. So he set out. He had traversed only half the distance when he
was overtaken by death, and a contention arose over him between the angels of
mercy and the angels of torment. The angels of mercy pleaded that he had come
a penitent turning towards God; and the angels of torment contended that he
had never done a good deed. Then there arrived an angel in human form and
the contending angels agreed that he should be the arbiter between them. He
directed them: Measure the distance between the two lands. To whichever he is
closer to that one he belongs. So they carried out the meajurement and he was
found to be closer to the land whither he was bound. The angels of mercy thus
took charge of him (Bokhari and Muslim). One version has it that he was found
to be closer to the land of the righteous by the width of a hand and was thus
accounted one of them. Another version is that God directed the space on one
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side to expand and the space on the other to shrink, and then said:-Now carry
out the measurement. It was found that he was nearer to his goal by the width of
a hand and was forgiven. It is also related that he came closer by crawling on his
chest.

21. Abdullah ibn Ka‘ab, who had become his father’s guide when the
latter became blind, relates that he had heard from his father, Ka‘ab ibn Malik
a full account of the incident of his remaining behind the Holy Prophet when he
proceeded on the campaign of Tabuk. Ka'ab said: I had accompanied the Holy
Prophet in every campaign except in that of Badr, and in that case there was no
question of any penalty for the Holy Prophet and the Muslims had in view
ostensibly the Quraish caravan, but Allah brought about a confrontation
between them and their enemies unexpectedly. I was present with the Messenger
of Allah the night of Aqabah, when we covenanted complete dedication to
Islam. I would not exchange Aqabah with Badr, for all the fame of Badr as
compared with Agabah. My failure to accompany the Holy Prophet in the
campaign of Tabuk fell out in this wise. I was stronger and more affluent at the
time of this campaign than at any other time. I had then two riding camels, and
never before did I have two. Whenever the Holy Prophet decided on a campaign
he would not disclose his real objective till the last moment. In this case, as the
season was one of intense heat, the journey was long across the desert and the
enemy was in great strength; he warned the Muslims clearly and told them his
objective so that they should make full preparation. The number of those ready
to accompany the Messenger of Allah was also large. No register would have
sufficed for setting down the particulars of all of them. Most of those who were
minded to keep away imagined that they would get away with it, unless their
defection was disclosed through divine revelation. Also the fruit on the trees had
ripened and .their shade was thick and this too.operated on my mind. .

The Messenger of Allah and the Muslims who were to accompany him
occupied themselves with their preparations and I would go out in the morning
meaning to do the same along with him but would return without settling
anything, saying to myself: There is plenty of time. I can get ready whenever I
wish. This went on and the Muslims completed their preparations, and one day
the Messenger of Allah started with them on his march, and I had not yet done
anything to prepare myself. I still continued in my state of indecision, without
settling anything, while the Muslims continued on the march. I thought I would
go forth alone and overtake them. How I wish I had done it, but it was not to be.
Now when I went about in the town it grieved me to observe that among those
who were still at home like me were only those who were either suspected of
hypocrisy or were excused on account of age or such like.

The Holy Prophet made no mention of me till after he had arrived at Tabuk.
There sitting among the people on that day he inquired what had happened to
Ka‘ab? Someone from among the Bani Salimah said: Messenger of Allah, he
has been hindered by his two cloaks and his habit of admiring his finery. On this
Mu‘az ibn Jabal admonished him. The Holy Prophet said nothing. At this time
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he observed someone at a distance in the desert clad in white and exclaimed:
May it be Abu Khaisamah; and so he proved to be. He was the one who was
taunted by the hypocrites when he gave away a quantity of dates in charity.

When I learnt that the Messenger of Allah was on his way back from Tabuk I
was much distressed and began to revolve false excuses in my mind that might
serve to shield me from his anger. [ also consulted such members of my family
whose judgment I trusted. When [ heéard that the Holy Prophet was
approaching I realized that no false excuse would avail me and I resolved to
stick to the truth. He arrived the next morning. It was his wont that when he
returned from a journey he first entered the mosque and offered two raka‘as of
Prayer and then sat facing the people. He did the same on this occasion and
those who had remained behind from the campaign came up and began to put
forward their excuses on oath. They were well over eighty in number. The Holy
Prophet accepted their verbal declarations, renewed their covenants, prayed for
forgiveness for them and committed to Allah whatever was in their minds.
When it came to my turn and I saluted him, he smiled, but it was the smile of
one angry and said: Come forward. So, I stepped forward and sat down before
him. He asked: What kept you back? Had you not purchased your mount? I
replied: Messenger of Allah, were I confronted by someone other than yourself,
a man of the world, I could easily escape his displeasure by some excuse, for [
am gifted with skill in argument, but I know that if I were to spin before you a
false tale today, which might even convince you, most certainly will Allah soon
rouse your anger against me over something. On the other hand, if I tell you the
truth and you are wroth with me, I might still hope for a good end from Allah,
the Exalted, the Glorious. I have no excuse. I was never stronger and more
affluent than when I held back from accompanying you. The Holy Prophet said:
This one has told the truth. Now withdraw, till Allah issues His decree
concerning you. Some men of Bani Salimah followed me out of the mosque and
said: We have not known you to commit a fault before this, then why did you
not put forward an excuse before the Holy Prophet like the others who had held
back from the campaign? Your fault would have found its forgiveness through
the prayer of the Holy Prophet for your forgiveness. They kept on reproaching
me so severely that I made up my mind to go back to the Holy Prophet and to
retract my confession. Then I asked them: Is anyone else in similar case to mine?
They said: Murarah ibn Rabi‘a ‘Amiri and Hilal ibn Umayyah Wagqifi. When
they mentioned two such persons who were righteous, had participated in the
battle of Badr, and possessed many good qualities, I was confirmed in my
original resolve. :

The Holy Prophet directed the Muslims to stop speaking to the three of us.
People kept away from us, as if they were strangers, and it seemed to me that 1
was in a strange land which I could not recognize. This continued for fifty days.
My two companions in misery were resigned and took to keeping inside their
homes. But I being the youngest of the three and the toughest used to go out and
join the Muslims in Prayer and walked the streets but nobody would talk to me.
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I would attend upon the Holy Prophet when he sat in the mosque after Prayer
and would salute him and wonder whether he had moved his lips in returning
my salutation. I would stand in Prayer near him and I noticed that he would
look in my direction when I was occupied with the Prayer and would look away
when I looked in his direction. Being oppressed by the hardness of the Muslims
towards me I went one day and vaulted over the garden wall of my cousin Abu
Qatadah of whom I was very fond, and saluted him, but he did not return my
salutation. I said to him: Abu Qatadah, I adjure you in the name of Allah, do
you not know that I love Allah and His Messenger? But he said nothing. I
repeated my adjuration. Still no reply. I asked a third time and he said: Allah
and His Messenger know best; on which I could not restrain my tears and beat a
retreat the way 1 had come.

One day I was sauntering in the market-place of Medina when I heard a
peasant from Syria, who had brought a quantity of corn for sale, say: Would
someone direct me to Ka‘ab ibn Malik? People pointed in my direction. He
came to me and handed me a letter from the King of Ghassan. Being literate
myself | read it. Its purport was: We have heard that your master has treated
you harshly. God has not made you to be humiliated and maltreated. Come over
to us and we shall receive you graciously. Having read it, I said to myself: This is
another trial; and I committed it to the oven.

When forty days had elapsed without any indication in the revelation
concerning us, a messenger of the Holy Prophet came to me and said: The
Messenger of Allah directs you to keep away from your wife. I inquired: Shall I
divorce her or what? He said: No. Only do not associate with her. I understood
that my two companions had been directed likewise. So I told my wife: Go to
your parents and remain with them till Allah determines this matter. Hilal ibn
Umayyah’s wife went to the Holy Prophet and said: Messenger of Allah, Hilal
ibn Umayyah is old and is not able to look after himself, nor has he a servant.
Would it displease you if I were to serve him? He said: No. But he should not
associate with you. She said: He has no desire for me; since this incident he is
occupied only with weeping. Some of my people said to me: You should also
seek the permission of the Holy Prophet that your wife should look after you as
the wife of Hilal ibn Umayyah looks after him. I told them: I shall not ask the
Holy Prophet for permission for I do not know what he might say. Besides, I am
young.

Ten more days passed like this and on the fifty-first morning, after
communication with us had been interdicted, when, after the dawn Prayer at
home, I was sitting in a melancholy state and the wide world, as Allah, the
Exalted, has described it, seemed closing in on me, I suddenly heard someone
shout at the top of his voice from the crest of Mount Sala‘ah: O Ka‘ab ibn Malik,
good news! I immediately fell into prostration and realized that relief had come.
It seems that the Holy Prophet had informed the people at the time of the dawn
Prayer that Allah, the Lord of honour and glory, had turned to us in mercy, and
several people had set out to convey the good news to us. Some went to my two
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companions. One spurred his horse in the direction of my home. One of the
tribe of Aslam ran up to the mount and his voice reached me before the arrival
ofthecavalier. When the one whosevoice l had heard arrived to felicitate me, I took
off my garments and made him wear them. I had no other garments for my own
wearing and borrowed a pair to put on and set out to present myself before the
Holy Prophet. On the way I encountered crowds of people who congratulated
me, saying: Blessed be the acceptance by Allah of thy repentance. When I
entered the mosque [ found the Holy Prophet seated surrounded by people. Of
them, Talha ibn Ubaidullah got up and sprang towards me and, shaking my
hand, congratulated me. He was the only one out of the Emigrants who got up
and | have never forgotten this gesture of his.

When I saluted the Holy Prophet his face was aglow with joy and he said: Be
happy with the best one of all thy days that have passed since thy mother gave
thee birth. I said: Messenger of Allah, is this from you or from Allah? He
answered: Tt is indeed from Allah. It was usual with him that his happy face
glowed as if it were a segment of the moon, which we took as a signal that he was
pleased. 1 then submitted to him: Messenger of Allah, to complete my
repentance [ would like to give up all my possessions as charity in the cause of
Allah and His Messenger. He said: Hold back part of it; that would be better for
you. On which 1 said: I shall hold back that portion which is in Khaibar. Then |
submitted: Messenger of Allah, Allah, the Exalted, has delivered me only
because 1 adhered to the truth, and it is part of my repentance that for the rest
of my days I shall speak nothing but the truth. Ever since [ declared this before
the Holy Prophet, Allah, the Exalted, has not tried anyone so well in the matter
of telling the truth as He has tried me. To this day, since my declaration, I have
never had any inclination to tell a lie, and I hope that Allah will continue to
safeguard me against it during the rest of my days.

Allah, the Exalted, revealed: Allah has assuredly turned with mercy to the
Prophet and to the Emigrants and the Helpers who stood by him in the hour of
distress when the hearts of a party of them had well-nigh swerved, and He has
turned with mercy to these last also. He is Compassionate and Merciful to all of
them. He has also turned with mercy to the three whose matter had been
deferred and who felt as if the wide earth was closing in upon them and whose
lives became a burden to them and who became convinced that there was no
refuge against the wrath of Allah save in Himself. He turned to them with mercy
that they might turn to Him in repentance. Surely, it is 